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SNYTARTHATH TSI

SIXTH CHAPTER

‘JAIGEESHAVYA ARRIVES’

Jaigeeshavya spoke:

oI A AT AT FE@T U |
AT 9 &3 AR AFARN(01)

Hey DevaDevesha! You alone are my mother father friend and master.
You alone are everything! Hey Devesha, Vishveshvara, Maheshvara!

ot PIREe cdeed gy
TEATCUHIG, HITee] HEOTHTIRIYAT ||

Hey Beloved Lord of Girijaa! Hey Supreme Sovereign of all the Suras!
Truly, I know of no other protector or refuge apart from You!
Therefore, hey Bhagavan, be graceful now, hey Ocean of compassion!

[R=menfa: - (S (Jaane) (verse two) (Vocative form of ‘Jaani’ -derived from ‘Jaayaa® "spouse/wife".
ST JEEAT SIA GeT:| She is called Jaayaa because he (the husband) is born (jaayate) again in her as a son/child.]

UO=iIsT8T Uegeq [Ageg o FAeAR|
AR Thegelddl @R 0T HA|

I have taken shelter in the pair of feet of yours, which are without duality.
(Seeking refuge in the conceived pair of feet, leads to the true non-dual state.)
Skanda and Heramba are my brothers, the Chiefs of Ganas are my friends.
(I am your child too!)

ST STttt ANy SIfad #7A ash |
ST caAaer far JA7 FEAR

Gauree is the Mother of the Jagat; that Shankaree is my mother too.
Hey Isha! You are the Father of the world; Maheshvara, you are my fathertoo.

A a qUI &d cAcUTGIesTsihel: |
da gHATIBTHATIEHIETEIAATYATI

1 do not ask for any other boon, except the devotion for your lotus feet.
Now, that alone is the support for
my Dharma, Artha, Kaama and Moksha (four goals of life).




THE POWER OF DEVOTION

JIAT HFAT ATIGd HBHEH GUYL: | caged T SHAHDI s AN |

Because of that devotion only, hey MahaaDeva, the Suras and Asuras became liberated.
Your devotee alone becomes liberated in this Jagat; and helps others also to get liberated.

cagacda faffdd golcda ATAR| caal daaieTaEacdelleaurssed I

Maheshvara! Vidhi creates the Vishva through your devotion only.
He who learns the Vedas through you, will become the Lord of Satyal.oka (as Brahmaa).

fasuEda Uegeg ATeald HADLA| Gcqgeadhiecy Tsh AT P
cagacda fawureT dguseaniaulsHacugaamafasaiy ||

Vishnu worshipped you by offering his eye-lotus at your feet, and obtained the discus,

for destroying the Daitya-clan.

Viroopaaksha! The one who is the Lord of ‘Lakshmi who resides in the lotus’, became the Lord of
Vaikuntha, through devotion to you alone.

STl TEECICTHAT, Gedl A TEH TaRTATd o,
TEIOMATAT T adT AsTITRAYRAT: 1TET YeATATodToGITHed IIAHA|

Rudra was manifested by your power alone (as the destruction-deity of a Creation).

You gave the excellent Shoola to Rudra of limitless lustre and consecrated him as the chief of
Rudras. The flames rising from the fire of his Shoola all the moving and non-moving things were
burnt at the end of the Creation (at the time of dissolution).

APIsFIeadl UTaEcagercdd ATl raufdcd UMY ATATET I RHITHTE ||

Hara! Shakra became the king of Amaras, through devotion to you only, became the Lord of
Shachi and became the enjoyer of the varied pleasures of the Heaven now.
AT UcaeUacEcadgacdd AR

Dhanada (wealth-giver) Kubera became the Lord of wealth, through devotion to you only,
hey Maheshvara!

IAST cacueaTal AMpuTalsHaad ||

Shiva! Yama became a Lokapaala, only because of worshipping your feet.
TG HeAT TG TGl | cdgacdd fawurer ofdR Gerufacaar

Varuna the Lord of waters (‘Yaadas’ - ‘yaa’ - ‘to flow’),
Surya, Chandra, Anila and Anala attained the position of the Direction-Lords because of
devotion to you only, hey Viroopaaksha.

FAAfed cafeasel sacar ad gug: |

All the Suras and Asuras worship your ‘Linga-form’ with extreme devotion.
TEHHSTAT UTEY 1o AT JAAR|

Ishvara! Baana obtained thousand shoulders through his devotion for you, Ishvara!

WAECTTATRAAT TGN AT | 7 FleeUeriFcdgarcdd HASA

Maheshvara! Shambho! Raavana, LokaRaavana (who made the entire world cry aloud),
conquered all the Suras, and mighty kings, through devotion to you only.

Helgdel cagacdl HHGTe[ehIepdT: |l

Agastya, the pot-born could swallow up all the oceans in a single gulp -

because of devotion to you only.




MR cageacar fawr suagdd afdfa arfda eei

Shambhu! By the power of his devotion to You, Sage Dadhichi displayed an extraordinary,
formidable form to Lord Vishnu (the master of illusions).

[Sage Dadhichi and Lord Vishnu (Dadhichi -Vishnu -Yuddha): According to the Shiva Puranaa and
Shiva Rahasya, when Sage Dadhichi and King Kshuva clashed, Lord Vishnu intervened on behalf of
Kshuva using His Maayaa, because Dadhichi was an invincible devotee of Shiva (Shiva-kavacha-dhaar),
he revealed a terrifying cosmic form that overwhelmed Vishnu, demonstrating that Shiva's grace renders
a devotee invulnerable even to the gods.]

HI[oT emfuar &Rl

And, Hari was cursed by Sage Bhrgu!

[KaavyaMaataa (hTcIHATAT, literally "Mother of Kaavya / Shukraacaarya"), also known in Puraanic lore as

Khyaati or Ushanaa, was the wife of Sage Bhrgu and the mother of Shukraacaarya (Kaavya).
She is central to one of the most significant episodes in Puraanic literature concerning the origin of
Lord Vishnu’s earthly incarnations (avataaras).

I (Kaavya): ATAT (Maataa): Mother.

DICTATAT - A patronymic name for Shukraachaarya, the preceptor of the Asuras and son of Sage Bhrgu
(Kavi).

KaavyaMaataa is "The Mother of Kaavya (Shukraachaarya)."

In the Matsya Puraana, Devi Bhaagavata Puraana, and Padma Puraana, she is depicted as the wife of

the Great Saptarshi Bhrgu and an ascetic endowed with immense spiritual power (tapas).

The most famous narrative involving Kaavya-maataa explains why Lord Vishnu took repeated mortal births
in the human world.

During an intense war between the Devas and Asuras, Shukraachaarya left for Mount Kailaasa to perform
rigorous penance before Lord Shiva to obtain the Safijivint Vidyaa (the secret lore to revive the dead).

In his absence, the defenceless Asuras fled and took sanctuary in the hermitage of Sage Bhrgu.

With Bhrgu away, KaavyaMaataa granted refuge to the Asuras. When Indra and the Devas attacked the
Aashram, KaavyaMaataa unleashed her immense yogic power. By entering deep ascetic trance, she
immobilized Indra and cast an impenetrable spell of stupor (nidraa / stambhana) over the gods, neutralizing
the celestial army single-handedly.

Alarmed by the sudden helplessness of Indra and the Devas, Lord Vishnu entered the fray.

Realizing that her ascetic heat threatened to overturn the cosmic order and protect the Asuras indefinitely,
Vishnu released his Sudarshana Chakra and severed KaavyaMaataa's head, freeing Indra from her binding
trance. When Sage Bhrgu returned to the hermitage and discovered his wife slain - an act of stree-vadha
(slaying of a woman) committed within a sacred sanctuary - he was consumed by grief and righteous fury.
Bhrgu cursed Vishnu: "Because you have committed the heinous sin of slaying a woman who provided
righteous refuge, you shall have to take birth in the mortal world of men repeatedly, and endure the agony of
separation from your beloved spouse!"

Immediately following the curse, Bhrgu took water from his water-pot (Kamandalu), recited sacred Vedic
mantras, and sprinkled it over the severed head and body of KaavyaMaataa, restoring her to life intact.

In Vaishnava and Shakta Puraanic theology, Bhrgu’s curse on Vishnu is cited alongside other divine
Leelaas (such as the curse of the Four Kumaaras on Jaya and Vijaya) as the metaphysical reason why the
supreme transcendent Lord descended into the pain and limitations of mortal embodiment (most notably as
Raama, enduring separation from Seetaa).

The episode underscores the inviolable duty of granting sanctuary to those who surrender for protection,

a duty KaavyaMaataa fulfilled even at the cost of her own life.]



SUHAYAT T dleld oTed: aMNparRig: |

And, by the young boy Upamanyu, through Your grace, the supreme Ocean of Milk was
obtained!

[Child Upamanyu Obtaining the Ocean of Milk (Ksiirasaagara): As a child, Upamanyu (son of Sage
Vyaaghrapaada) cried for milk. His mother told him that only Lord Shiva could grant true abundance.
The child performed intense tapas on Mount Kailaasa, chanting the Panchaakshari Mantra. Pleased by his
devotion, Shiva manifested before him and gave him the entire Ocean of Milk for his eternal enjoyment.]

cagFcdT BT WA Fwpvger: o gcg o,

AT FJuedege: |
fRremAe cagacar g g ||

Through devotion to You, even though bound by the nooses of Time and Death, Maarkandeya
(the son of Mrkandu) swiftly conquered death. So too, the royal prince Shveta (conquered death);
and by Sage Shilaada through devotion to You, a wondrous son of non-womb origin (Nandin) was
indeed obtained.

[Maarkandeya (JpUgSi): Destined to die at sixteen, young Maarkandeya embraced the Linga when Yama
cast his death-noose (kaala-paasha). Shiva burst forth from the pillar of light as Kaalaantaka / Mrtyufijaya,
smiting Yama and blessing the Sage with eternal youth (chirafijivitva).]

[King Sveta (¥d): As narrated in the Kiirma Puraana and Linga Puraana, King Shveta was an ardent
devotee of Shiva whose life reached its ordained span. When Yama approached to take his life while he
was performing Linga-piijaa, Shiva protected him and struck down Yama, granting Shveta liberation and
immortality.]

[Shilaada & Nandi (RremeM & st JR): Sage Shilaada performed severe austerities subsisting

only on crushed stones (Shilaa-asana). In response to his penance, Shiva granted him an ‘ayonija
(non-womb-born) child” who appeared directly from the sacred sacrificial field - none other than
Nandikeshvara, the lord of all Ganas and Shiva's foremost attendant.]

cagecal dleghMsiU IMuMuIHarTd | TuEHRIsT TR gdaiedasiida: ||

Through devotion to you, Nandikesha became the chieftain of the Ganas.
Chandishvara killed his father because of his devotion to you.

[Though born as the mortal son of Sage Shilaada, Nandi's intense tapas and undivided absorption in
Shiva led the Lord not only to grant him immortality, but to crown him as the Ganaadhyaksha (supreme
commander-in-chief of all Shiva's attendants and retinues). ]

[In Puraanic accounts and the Tamil Periya Puraanam (where he is known as Chandesha Naayanaar /

Vicaarasharman), the young devotee was pouring milk over a sand Linga in deep worship.

His father, Datta, arrived in fury, considered the milk wasted, and kicked the Linga.

Incapable of tolerating desecration of the divine emblem - even by his own parent- the boy severed
his father's legs with a staff that transformed into a divine axe. Pleased by his unswerving reverence
for the sacred over blood relations, Shiva appeared, healed the father, adorned the boy with his own
garland (nirmaalya), and appointed him Chandesha - the eternal steward of all offerings made to
Shiva.]

#AZHUNSTT QU {gfeale U caearnd|

Even Sage Mankanaka (Mankana), an accomplished ascetic of ancient times (Siddha),
attained supreme spiritual perfection (Siddhi) through the worship of You!
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[While cutting grass for rituals, the Sage grazed his hand with a blade of kusha grass. Instead of blood,
plant sap (shaakarasa) flowed from the wound due to the potency of his austerities. Overwhelmed by
pride at his ascetic prowess, Sage Mankanaka began to dance in ecstasy. His cosmic dance was so
tremendous that the entire universe, mountains, and celestial realms began to shake in resonance with
him. The gods appealed to Lord Shiva to pacify the Sage. Shiva appeared before Mankanaka and pricked
his own thumb, from which pure white sacred ash (Bhasma) gushed forth instead of blood or plant sap.
Humbled and struck with awe at Shiva's supreme transcendence, Mankanaka prostrated himself,
surrendered his ego, and dedicated his worship solely to Shiva (tvad-archanaat), thereby attaining genuine
spiritual fulfilment (siddhi).]

QAT AP ATASTIEATET AT |
Soma was also cured of his consumption ailment (Raajayakshman), through devotion to you.

[Chandra had twenty-seven wives (the Nakshatras), all the daughters of Daksha Prajaapati. Because
Chandra showed exclusive affection to Rohini and neglected the others, Daksha cursed him to suffer from
Raajayaksman (the wasting disease), causing his light, lustre, and digit (kalaa) to diminish day by day. As
the Moon began to wither away, herbs and vegetation lost their nourishment, medicinal plants dried up, and
living beings fell into distress. Guided by Brahmaa, Soma went to the sacred coast of Sauraashtra
(Prabhaasa Kshetra), installed a Linga, and performed rigorous worship (tvat-prasaadatah). Shiva
manifested from the Linga, healed him of the incurable decay, and granted that though he would wane
during the dark fortnight (Krshna Paksha), he would wax again in the bright fortnight (Shukla Paksha).
Shiva then placed the crescent Moon upon his own matted crest as Chandrasekhara, offering Soma eternal
protection. ]

aaishy e To RIETsEEe: |

Daksha who was initiated into Yajna, was punished and again graced by you through compassion.

TG AT S NIRIEATEUTETEAEAAT | GaTETT FHETHI ST ACIEAAT|

AT HETaRRIAT FUTOT Perardd: | VAl JuageliAgAeadigar: |
snfeaarar fRfAsm o Tar FAART: |
HAT HSAT TIHATAT HPECAS AT | T g FIwi Faraait & gl

Isha! Shambhu! Shatarchana, Shavyaaghrapaada and others, the Great Sages like Durvaasa and
others, Dattatreya and others, Rama the son of Bhrghu who destroyed the entire Kshatriya clan,
and other kings, the others who were born in the dynasty of Soma and Surya, from Aditi to those
born from Diti, Rudra-Ganas, Muneeshvaras, and many who belong to the past, present and future
are extremely filled with devotion to you.

Shankara! Through devotion to you only, everyone attains the Heaven and Moksha too.

cgfhAd ATAsE cad=aafadar| Rargh Tufia fosa Shfivedafad |
hERICTTH AP dRATTAT caATad ||

I beg for only the devotion to you without getting diverted to anything else.
Kindly stay always in the Linga named Jaigeeshavyeshvara which has been installed in the western
side of Kedaara in the Himaadri.

Soota spoke:

Scghl HieT del HAgrgal TIegsiad | FOMsTAA Yuadl Ui ASHL: |

Thus requested by Jaigeeshavya Muni, MahaaDeva spoke like this, in the presence of Girijaa,
and other Suras and Munis.
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ISHVARA SPOKE TO GIRIJAA

HATATRUIRITYUT HuiTsgoifaeima|

Hey Aparnaa (You who performed penance, consuming not even leaves!)!
Hey You with your eyes extending up to the ears (eager to hear my words)!
Listen to this speech of mine!

ot quiueure sramofafaarfieams
PATISIHSET T e |
aul e HacT At Ryarer: |
For those beings who dwell in the treacherous ocean of worldly existence (Bhavarnava),
‘constructing a great temple housing the sacred Shivalinga’ -
(the Realization of the true Self symbolized as Shiva-Linga)
is the swiftest path to attaining the Supreme, Infinite Abode (Piirna-pada)!
Indeed, hey Sage!
In the home (Jagat filled with many shapes and names) of those
by whom even a single Shiva temple (Shivaalaya) is built,

Goddess Lakshmi (PadmaSadmaa) herself becomes a constant, permanent resident
(one always is established in the fulfilment state.)!

[Piirna-pada vs. Bhavaarnava (The Horizon of Plenitude)
saroTafarfae: (bhavaarnava-nivaasinah): The Jeeva bound by the illusion of finitude (alpata), tossing
in the turbulent ocean of time, change, and desire.

Ej;Uﬁ'CIT:I (piirna-pada):
Directly alludes to the Brhadaaranyaka peace chant: ‘q;Uﬁﬂ'c“'i ‘{Uﬁ?«’ WW’

Piirna-pada is not a spatial heaven (Loka), but the discovery of one's own identity as the infinite, unbroken
Plenum (SIZFIT/ C[Ugf-a'&'ﬂ'). The verse promises the swift revelation of this wholeness.

Linga-Mahaasadma (The True Sanctuary of the Linga)
In external worship, Linga-mahaasadma is a stone temple.

Internally, the true H3Iel (sadman) is the body and the cave of the heart (C&ITPIRAN/ESAIET):
Sel cdreld: Ukh: & Siid: dhdel: fAa:|

The body is the temple; the living soul within is the eternal SadaaShiva.

Pd- ol SIT-HAGIHH (krta-Linga-mahaasadma):
One who makes their heart-space a worthy seat for the unconditioned witness-consciousness

(T /FANTATeIST) .

Erecting the temple signifies purifying the mind (Chitta-shuddhi) and establishing immovable steadiness
in Nidhidhyaasana (deep meditation on the Self).
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The Triple-Play on Sadman & Padmasadmaa
The poet employs intentional repetition (yamaka / shlesha) around 93 (sadma):

UsTHT (Padma-sadmaa): Goddess Lakshmi (traditionally seated upon the lotus).

In the esoteric sense, the highest wealth granted by Padmasadmaa taking residence within one's abode
(TSI9T) is SEITAAT (Brahmavidyaa) - divine illumination blooming within the eight-petalled heart lotus
(hrdaya-pundarika).

Rather than merely accumulating material riches, the yogi who consecrates their heart as a Shivaalaya
finds that sovereign spiritual grace and effortless fulfilment of all existential needs dwell with them
permanently (nityarh bhaved eva).

Shivaalaya as the State of Non-Duality
fIaTeTd: (Shivaalayah): Sivasya aalayah - the resting place of the Auspicious One.

To "build" a Shivaalaya within oneself means to dissolve all false projections of ego (Ahamkaara) back
into Shiva (pure, unblemished consciousness).

The one who builds this inner sanctuary ceases to be a restless wanderer in Samsaara; his own being
becomes the dwelling place of eternal peace.]

dquifs de darfa shotuoiEeaa |
dABTEHGeT AR A R
Hey Shive!
By him who builds a temple for Shiva,
all the (physical) austerities- far surpassing the penance of eating dry leaves -
have already been performed!

By him, all Vedic sacrifices (Yajiias) have been accomplished,
and all Vedic wisdom (Shruta) has been fully mastered!

BRI cafcugAI ey TagIsdeadar Hfhelora |
heRsEHAcalcUgHEHAlcl HATHGASI dod HeFeT: ||

The Linga known as Kedaara is situated on the peak of your father, Himavaan; it is forever the
seed of liberation. In this Kedaara, on your father's beautiful mountain, the sprout rises as the
abundant bliss; that is the path towards liberation.

[The verse builds an organic botanical metaphor around the Sanskrit word R (kedaara):

In standard Sanskrit, SGR (kedaara) literally denotes an irrigated field, a meadow, or a fertile basin
prepared for sowing seeds.

EﬁGD:[ (bjjam) - The Seed:

The divine Linga is the seed of liberation.

e (kedaarah) - The Field:

The consecrated crown/summit provides the fertile ground.

3SPIH (ankuram) - The Sprout:
When the seed of liberation is sown in this fertile field (Kedaara), it does not produce mere worldly crop, it

germinates into the living sprout of YAT< (Bhiimaananda) (the infinite, unconditioned bliss).
The Yogic & Tantric Meaning (Kundalint & Sahasraara):
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In esoteric Shaivism and Tantric physiology, the mountain (Himaalaya / Meru) is the human body and
spinal column (Merudanda):

d icCI?jEFii fol (tvat-pituh mauli) - The Crown / Sahasraara:

In yoga, Shakti's father represents the elemental earth/mountain foundation (Miilaadhaara to Meru).

The very crest of this axis is the Brahma-Randhra / Sahasraara Chakra (the crown of the head).

The Kedaara-Linga at the Crown:

The transcendent ShivaLinga situated at the crown is not a stone idol, but the unmanifest luminous
consciousness (Svayambhu-Linga / Jyoti-Linga) resting in the thousand-petaled lotus.

The Sprout of Liberation: When the awakened awareness reaches this summit (mauli), the seed of spiritual
discipline ruptures into the nectarine bliss of non-dual consciousness (sahasraarottha amrtaananda).

The Vedaantic Nuance (Bhiimaananda): The inclusion of the technical term ¥HT< (Bhiimaananda)
connects the verse directly to the Chaandogya Upanishad -

ar & HAT acﬁ_@. Tl '\ﬂ_@ﬂi?—a -
That which is the Infinite (Bhiimaa) is Bliss; there is no joy in the finite.
Conventional worldly joys (vishayaananda) are momentary modifications of the mind.

HAT (Bhiimaa) is the vast, non-dual Brahman that transcends subject-object division.

By identifying the sprout (ankura) as {HTeleq, Shiva signals that -liberation (Mukti) is not a cold

extinction of awareness, but the blossoming of that very Upanishadic, infinite fullness within the summit of
consciousness. |

TdfeaSiMeuf®aA AHAT A AT AT uT g
ufafBd A9 Farfy fogdr Ay wddarfage: |
dRA-aarafedr sarfad warfa s gaarsfaede: |

Ishe!ln the eastern side of this Linga, see the Linga which was worshipped in my name, by him.
I will stay in the Linga established by anyone, well-pleased.
Bhavaani! I will always stay within always, giving the happiness and extreme bliss.

(Any Jeeva that comes into existence — is always eternal as Brahman-image. It either keeps
eternally moving through world-experiences as the continuance of Vaasanaa-fields; or gets
established in the Brahman state as its self-state.

That Brahman-established Jeeva continues as a Brahman-field of experiences — as a fulfilled
state only — as the silece of all Vaasanaas - but playing around the perception-fields, with the
body as a chariot — and is known by its own particular identity existing as Brahman —

as Vasishta-Brahman, Vaalmiki-Brahman, Jaigeeshavya-Brahman, Vishvaamitra-Brahman,
Vishnu Brahman, Brahmaa-Brahaman, Mahesha-Brahman and so on.)

[Hﬁﬂ'ﬁ : - extremely pleased - as the ‘Purna-state of the Self in a Jnaani’
— or to a worldly person, who sees the stone as a Linga, it will fulfil his worldly desires.

YT heATTT (yena kenaapi): Siva explicitly emphasizes that divine presence in the Linga does not depend

on worldly hierarchy, royal status, or lineage. Whosoever establishes a Linga with sincere devotion
receives the full descent of divine consciousness.

However — the verse also hints that anyone — who is capable of analytical thinking, is fit to strive for
liberation (self-realization), not depending on worldly hierarchy, royal status, or lineage, or gender also.)
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31afed - Shiva does not merely "occupy" the stone form passively; he remains 37af&d (avahita) -

keenly attentive, watchful, and listening to every prayer whispered before that consecrated seat.
It also means

that Brahman exists as the witness-state in that Jeeva which is one with him, andtreads the Jagat-
path as a JeevanMukta. ]

(However, when you miss the concealed meaning, this verse refers to the ordinary establishment of a Linga in a temple, which
is known by the name of that person who established it - (e.g., Raameshvara, Maarkandeyeshvara, Agastyeshvara and so on.)

Harfel A Ui UaIy TehiRled Yoleddmas sy
AT TARIGHTT a0 a1 A § dTRTEEA |

Bhavaani! For the sake of liberation, that ‘Nara’ who is of equanimous mind and worships me
always, at the prescribed Pradosha time, with a will to worship me -
shines as an excellent one, and deserves to receive the boon.

[While on the surface it praises the ritual observance of Pradosha (the sacred twilight worship of Shiva),
it uses technical vocabulary from Advaita Vedaanta and Yoga Shaastra to define the state of the
JeevanMukta (the liberated soul who sees no duality between light and darkness, inner meditation and
external rites). |

[In external worship, ‘Pradosha’ is the junction between day and night (twilight).

In inner Yoga (Hatha & RaajaYoga), twilight represents the junction where the solar (pingalaa) and lunar
(idaa) breaths merge into the central channel (Sushumna).

Uay ?ﬂﬂ'?& SIDGH

In the ordinary sense, Pradosha (or Pradosham) (twilight) evening-worship is considered as a highly
auspicious bimonthly ritual dedicated to Lord Shiva and Goddess Parvati, observed on the 13th day
(Trayodashi) of every lunar fortnight.]

In the subtle level, Pradosha means - the dissolution of mental fluctuations at the internal threshold
leading to Mukti. Pradosha also carries the etymological sense of pra-dosa - the state where all existential
impurities/faults (Doshas: Raaga, Dvesha, Moha) are thoroughly purged -

ThYUT GIvT: &fed IRA|]

[J&I¥ (pradosha) signifies concealment, night, absorption (Laya), or the dark night of the soul.

YehIRIT (prakaashana) signifies radiance, daylight, manifestation (Srshti), or intellectual comprehension.

The verse links these opposites: the ordinary mind prefers outward light (Prakaasha) and fears the dark
void (tamas/pradosha). The realized seeker maintains an identical awareness through both:

Ul I Ul I AlgAd I Uvsd | F g8 YA o fHAqania @gaifdll - Gitaal
[3ﬁ‘|7-|?z"7—[ (arcana-krt) is paired with W-Sﬂ?ﬁf (pujana-bhaavane).

The verse transitions the devotee from mechanical external worship (Kriyaa) to spontaneous,
uninterrupted contemplation (HTIAT / Bhaavanaa).

As taught in Kashmir Shaivism and Advaita:

Rear Iaar o oIl - "True worship is not the offering of external flowers; it is the constant
resting of the mind in unconditioned consciousness."

Samaana-chitta (The Non-Dual Awareness)
HATATI (samaana-citta) is the linchpin of the verse.



13

It denotes HHAcIH (samatvam)- the hallmark of the Sthitaprajna (one established in steady wisdom).

Whether engaged in external formal rites (archana-krt) or silent internal absorption (Bhaavanaa), whether
encountering worldly darkness (Pradosha) or brilliant fortune (Prakaashana), the mind remains identical
with Shiva: undivided, un-agitated, and serene. ]

[The Triplicate Play on Vara (eX)
The closing cadences contain a deliberate triple play (yamaka/shlesha):
T F (dearest / best to Me)

g @R 3fd: T (worthy of the supreme boon of Moksha)

The Lord is declaring: The devotee who has transcended duality does not merely receive an ordinary
worldly favour (vara); they become intrinsically one with Shiva, making the ultimate fruit of
non-dual liberation (Moksha) their natural, rightful state (varochita). ]

T: HRgIAaR FYaa agSafasmed T gRpare-dRUT-HAEIThR-TaIgIH |
T Yol -HATATHA-HeToH - PFHlcofcped] STeARIATIAN o -HEIIeR! Fead |

Bhuvaneshvari! In the three worlds, whoever constructs a lofty Linga-temple, beautiful with with
doors, arches, great walls, and fine towers and with a beautiful tower adorned with a single pure,
great golden vessel (Kumbha) reflecting the brilliance of a mass of lightning-flashes,

frees himself of all the hosts of sins accumulated over a hundred births.

[In classical Shaiva Aagama, Vaastu, and Tantric-Yoga traditions, the stone temple (Devalaya) is designed
not merely as a shrine, but as an architectural blueprint of the human organism (kshetra / pindaanda).
This principle is anchored in the traditional dictum:

cel ¢drerd: Ukh: | Siid: chddl: ;|
The human body is proclaimed to be the temple;
the living soul within is none other than the eternal Shiva.

Tﬂ'l}ﬁ?[ (Gopuram): The Threshold of Senses & The Feet / Base

In Aagamic architecture (Kaaranaagama, Kaamikaagama), the layout is visualized either as the
Vaastu-Purusha lying prostrate (Shayana-miirti) or as the Cosmic Being standing erect (sthaana-miirti):

The Feet (Paada) & Base:

In the horizontal projection, the towering entrance gateway (Gopuram) corresponds to the feet of the
Divine Purusha (Gopuram paada-riiparh syaat). Just as one bows at the feet of the master before receiving
grace, one passes beneath the Gopuram to transition from the profane world to the sacred sphere.

The Senses and Gates of the Body (Nava-dvaara):
In yogic anatomy, the Gopuram represents the apertures of perception (Indriya-dvaara).

The Gopuram's exterior is densely populated with intricate sculptures of deities, demons, beasts, celestial
nymphs, and mythological battles -symbolizing the turbulent multiplicity of phenomenal existence
(Maayaa / sensory inputs).

Subtle Transition:
Crossing through the threshold beneath the Gopuram signifies turning sensory awareness inward

UcdTER /Pratyaahaara). Leaving the chaotic figures behind, the seeker leaves external distractions
behind to approach the silent inner sanctum.
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UTehX (Praakaara): The Five Sheaths (Pafica-KoShas) & Nadis

The concentric enclosure walls (Praakaaras) that surround the inner sanctum - often numbered up to five
in grand temples - correspond directly to the five sheaths (Paiicha-Koshas) wrapping the indwelling Self
(the Pratyagaatman):

Yogic Pilgrimage: Passing sequentially through each Praakaara circumambulation (Pradakshinaa) is

an active metaphor for peeling away layer after layer of false identification (Adhyaasa), withdrawing

inward from the gross flesh to the inner silence of the heart-sanctum (G&IThIRA / Garbhagrha).

FFH /Pl (Kumbha / Kalasha): The Sahasraara, Brahma-Randhra and Amrta.

The pinnacle of the temple's soaring tower (Vimaana or Shikhara) is crowned by the single,
resplendent golden pot described in the verse:

iagcg >3 -WW-W@E-FN ("the singular great golden finial-pot blazing with the radiance of
lightning").

The Crown Aperture (Brahma-Randhra): In yogic anatomy, the golden kumbha corresponds precisely to
the Sahasraara Chakra at the fontanelle / crown of the head.

The Receptacle of Nectar (Piirna-kumbha / Amrta-kalasha): In Tantra, the kumbha represents the cosmic
vessel of fullness (purnatva). When the awakened serpentine energy (Kundalint) ascends up the central
channel (sushumnaa) and pierces the summit, it unites with Shiva at the crown, causing the inverted

thousand-petalled lotus to shower the divine nectar of immortality (37eJTYURT / amrta-dhaaraa) back down
into the organism.

The Lightning Flash (Vidyut-puija): The comparison of the kumbha to lightning mirrors the
description of the supreme spiritual light in the Upanishads:

W@ﬁﬂ?. . fa q colldd {TEAIT (MahaaNaaraayana Upanishad)

It is the flash of transcendental illumination where individual consciousness (Jeeva) transcends the knot
of the crown and dissolves into cosmic unbounded light (ParamaShiva).

Synthesis: The Inner Architecture: When Shiva states that building such a temple frees one from the
sins of hundreds of births (janma-Shataarjita-paapa), the subtle reading points to reconstructing one's
own inner shrine: Grounding the turbulent sensory gates (Gopuram / Pratyaahaara).

Transcending the five material and mental sheaths (Praakaaras / Paficha-KoShas).

Piercing the crown of consciousness to abide in the eternal radiance of non-dual bliss (Kumbha /
Sahasraara / Amrta-pada).]

T daa FRdea) 7 R gdd Y a1y a9 legast semae anl

MY iy AR FEENY forse queadaI Qe AR SR R

Hey Daughter of the Excellent Mountain! Hey the Queen of Maheshvara!

Whoever, being pure in heart, installs a ShivaLinga in any ‘pure and sanctified great pilgrimage
site (MahaaKshetra)’, becomes endowed with matchless glory (Samahimaa), which spreads even
beyond the heaven.

[Is there a fixed place or time to stay one with the Self?

Ordinary ‘Dhyaana-process’ on a deity require the space and time boundaries (some particular place
considered as sacred and quiet) and an image to concentrate upon. But for a Jnaani, his very body is a
temple where Shiva as the Self is worshipped always as one’s existence as a JeevanMukta.

Whatever he sees, whatever he thinks, whatever he eats, whatever he speaks whatever he smells,
whatever actions he does is pure and auspicious, for the inasupicious ego — the body-based identity stays
destroyed and is the Bhasma he wears always. |
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HeA a1y GREAEERT Hfth: W FRUSHear a1 Riarerd gEgdr HA faqgsead: |

Whether a wealthy man or the poorest of the poor, if one is filled with extreme devotion for me (the
Self-state within), if he builds a temple of Shiva (as his own image) (destroying the ‘I-ness’) -
he lives endowed with bliss on Earth and attains complete liberation thereafter!

(You can conceive a Linga-form outside and worship it at first, looking at it as a mark of the Self-
Shiva only; till you master the Upanishad-truths and are able to grasp the inner-Shiva without the
requirement of an outside image.)

HEI-9Hd RATgh-Ppd T GUreolicd [¢ed HeAT-hicud HI-W T4l faamd Al
Whether a temple gets built out of clay, wood, stone, or brick, or beautifully plastered with white

lime or is splendidly adorned with precious gems, may it destroy the affliction of worldly existence,
immediately (paving his future path of knowledge) through my grace.

(After the Great Lord is realized within as the essence of existence, and there exists only the vision
Shiva inside and outside without a gap — where all space and time boundaries stay dissolved off,
where duality exists no more, when you have offered your very ego and dissolved off into a no-one,
what need is there for performing any meritorious act?

All your actions are his worship alone.)

Fe[d TATRRAATCRAA-adS & fergaead iasicy gau-decd-aaraRs dedrie: |
foh ATH-GeA-A-JUIITHY @ gde Al RRISIqasrads & a1 Rl

Having built a beautiful, supreme, and lofty Shiva temple with a glowing Linga, and having
installed it with fine clothes, sandalwood, camphor, and Bilva leaf offering, what further need is
there, Shive, of gifts of intoxicated elephants, fine gold, land, horses, cows, or gems, or of the
great religious merits earned through the excellent Sacrifices?

IrtaT fAgddas auar et 6, Feaeaemeaaast & W fogmed 3 aa|

Udledraiageed poderddbolel RId ATCTSIMAT-thodehsd Fall UldlgIearied dl

What use is there in adhering to Yoga-practices, disciplinary rules, ascetic vows, hurting the body
through the performance of severe penance, or sticking to pilgrimages?

Better than even gifts of daughters (in marriage) or giving off food in charity, is the building of a
Shiva temple (realizing Shiva as the Self).

Shive! For the one who even conceives of a temple (his body itself) for my Linga, which stays
beautiful till the cessation of his earthly body, which acts like a collection of all great religious
merits performed (for what stays as inauspicious in the life-journey when Shiva himself resides
within as the Self?), there is absolutely no fear of any harmful state after death also.

(Like a pot buried inside the ocean, with the ocean inside and outside, a Jnaani does not ever go
through or have the sensation of the body-death at all. When his ego-died, his body died already
and stays only as an empty rag he appears to wear till it vanishes for others.)

AT G GARBHEIUTHA ATTcHN TS elhdded IUMURA! & T Hdchoraaiel |
@us a1 ¥pfed dar Wepd Shof faefol qor aedigRaAgR HUfd HadHgar el

Umaa! As long as the moon, sun, and stars exist, and as long as rivers and mountains remain,
he shall be the best of my attendants on my Kailaasa-peak.

Whether a temple (body) is broken, cracked, built by another, old, or dilapidated -

he who merely restores it with faith and good deeds (by grasping the subtle truths of the
Upanishads), attains great merit (becomes fit for liberation).
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fh gt @ca a7 g3 Ay Aaar J7
dE= faaufd Hibaden a8d wEd=dd|
Bl a1 fergIre’ UEIVHAY JAT [aedqdNasarit TR HaarsgegaTdaaed |

What more shall I say? His heart is always my abode.

At the end, I grant him incomparable liberation.

I tell you this secret.

Whoever worships the best Linga during Pradosha time with auspicious Bilva leaves -

(as explained before) - attains lordship over the entire moving and unmoving in the three worlds
(by staying as the Shiva-state of Self, the Source of all).

(Dispassion does not mean the running away to mountain cave or forest, but live the best of live with
whatever life-story you are endowed with, as an actor on stage, wearing the body-image as a costume
only, and the character of the life-story as a lie only.)

HA gF-ForA-fAT-wied! arRdAEEgaaed Tt Rgfkhafd e fogamaca Al
Just by worshipping my Linga with devotion, one will live happily along with sons, wife, and

friends - endowed with grain and wealth, on this Bhumi;
and he attains complete liberation at the end.

(Till you attain the state where every action of yours is a lamp lit for the Shiva within, you can
engage in outward worship, till the mind gets discipline enough to grasp the Vedantic truths.)

deraT fafadyg: aywddeda ar dae AgIedcad-SIuSTaHITS Hedda Srardferd|
TIHTH-EH-dRBIVHRIa Sl FAge (FAHToddddpHALDe saTellpd el J|

Hey Daughter of the Mountain (Agajaa)! Whosoever lights an array of brilliant lamps using
various oils, clarified animal butter, or pure cow's ghee, arranging rows of lights (Deepaavali)
shaped like lotuses, noble elephants, swans, or constellations of stars with bright wicks inside

My temple - by him, the entire mass of accumulated sins (Agha-kula) is instantly reduced to
ashes in those flames!

qaT caIEgdR T HETATHTTOT-HgI]c] T o cderepe-Zeh-Ted-FHIMHAIGTRIE heleid,
gaear Iifd ug A,

cqude Fd ATl HISATAANT FATCIATCH AT dGTeddTerdlgad |

Hey Shivaa! By burning ‘sweet incenses prepared from cinnamon bark, aromatic agar-wood, fine
sambraani resin, pure guggulu, and the fragrant rind of Bilva fruit - infused with delightful
blended scents’ - one's sins are totally consumed! Such a devotee attains My Supreme Abode
(Mama Padam), becomes fully accomplished (Krtaartha), and most certainly attains that infallible
divine Knowledge (Jnaana) which arises directly from the profound declarations of the Vedaanta
(Vedaanta-vaakyodbhava)!

FRIEd-GUSHUS S -AglsdTdl-o s Uheodled JAATAAIS-Aglfargd-daifel fHad|
Hey Shivaa! By illuminating pure camphor chunks (of knowledge, burning off the ego-sense) and

waving their brilliant glowing flames before the great Shivalinga representing the Supreme Lord of
the Pramathas (as the Self), one completely shatters the dense darkness of delusion (Tamas/tamoli)!

uTare: SR Iy R TEUG AR AT FoiledTd aYAITCATT AFAT:TSH |

That offering of camphor light (Karpiira-dipa) offered unto Me acts like Indra's thunderbolt
(Kulishaa), instantly splitting asunder the mountain of accumulated sins (Paapaadri)!
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He who offers this light, most certainly elevates his entire lineage (Kulonnati), is blessed with
noble and virtuous offspring (Varasuta), and ultimately attains the Supreme Abode of Lord
Shambhu (Shambhoh Padam)!

Y HIVASTEAANR-ITAT TR TRIRYACEAT AT Boled AALA: &TIGUT ATEIeATH|
UTCATATERA Teg-Afelel: ToUIcY-TAGhEEaulicTHN=T fogaaae urcAifd Afih Rl
Hey Shivaa! By ritually bathing (Abhisheka) the spotless ShivaLinga with pure milk (Payas)
(virtuous actions), ghee (Ghrta) (knowledge), and curds (Dadhi) (quietness) derived from Kapilaa
cows and other noble cattle (Great Rishis),

by bathing It in abundance with (tender sweet actions) fresh fruit juices, pure honey (Kshaudra),
sweet sugarcane juice (Ikshu-rasa), fragrant sandalwood water (Gandha-salila), flower-infused
water (Pushpodaka), and water consecrated with precious gems (Ratna) and gold (Svarna) -

a devotee attains a hundredfold expansion of mind and nobility (Akshudrataa), and ultimately
achieves Supreme Liberation (Mukti)!

(If you are worshipping Linga as an outside object, Then you can at least practice the grandest
worship ever possible through the mind itself, by conceiving excellent objects to be offered to
Shiva. This will help the mind to get disciplined and focused, and will be fit to receive the
knowledge of the Upanishads.)

QUSSTIHANT FGHIAAT-Telledl ITOTARATF-THTT-HRST-THAFIR - |
Schld: UAAIGAAA HElToISs A=A EaSTahTadistidayl @ [aadhr Hadll

Hey Shivaa! Having ritually bathed My great ShivalLinga (MahaaLinga) with deep reverence
(aadaraat) using the juice of red sugarcane (Pundrekshu), the pulp of ripe plantains (Mochaaphala),
tender coconut water (Naarelaambu), rich mango juice (Rasaala), fresh lime juice (Jambira), and the
sweet pulp of ripe jackfruits (Panasa) -

whether performed in the early morning (Praatah), during the forenoon (Sangava-kaala), or
especially in the evening twilight (Saayam) -

a devotee becomes completely liberated (Vimukta) from all bondage!

Y Yl ARG Heal Faraaisal a0 e §Ig@ ffa Nagar arcda fa B
Hey Beloved Goddess (Devi Priye)!

That man who constructs a sanctuary for Me or worships in My temple becomes the foremost
among all devotees (Bhaktesu Pravarah)!

Born of a noble lineage (Sadgotraja), he enjoys all earthly happiness and worldly bliss (Sarva-
sukham) on this Earth; and becoming My most beloved (Priyatamah), he most certainly attains
My Supreme Abode (Yaati)!

Meadl 7 forgarasadaedial Taed SNURTAR-GUICAIE-H: gouregfd: gia:|
URTheUAoT TcholdH doched dT AT T STeHAAIATSTAASIUTI TIHhT eI |

Hey Devi Umaa!

During the scorching summer season (Grisma-rtu), if one fixes a continuous drip-vessel (Dhaaraa-
Paatra) upon the great, venerable crest/summit joined with the sacred ShivalLinga,

allowing a steady, trickling stream (Galant1 JharT) of water scented with flowers, pale-red
sandalwood paste, and fragrant agar-wood to shower down upon It -

who indeed is capable of fully expressing the immense spiritual fruit (Phalam) born from setting up
such a continuous flow?

By that act alone, a devotee is completely liberated from the grave sins accumulated over tens of
thousands of past births (Janma-shataayutaarjita-paapa)!
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ScPod: PHATAAATIET A Tooleh-ATeld-ATolI-Pe-GuIeolach-HeTYIaIvThe: |
Foel: PIACTUCHARECHed-aleFat: Jedlold-aFuhdgehdegRarcardd: |
Arerafghdictel: PRabEHh TP IRIE AeaTdd-RIV-fIed-HgAmraanfRerd: |
STFCATHA TelTRIhATAGHAGATY- AT T THTICIhIecT A IS TANR T Fehls e ||
UCATHEATID HITAARMEHT: HEETSIRToIS3 JUIAH YSITHHY QUi Brelcaiy||

By worshipping Shiva with fully blossomed lotuses of the finest white and dark varieties,

with beautiful Jasmine (Mallika, Maalati, and Jaati), Kunda, and lovely Trumpet flowers (Patala);
with Baka, the great Dhatura, Drona, and Arka flowers; with Kalhaara, night-blooming water
lilies (Kumuda), Hibiscus (Japa), Damana, and fully blossomed pomegranate flowers;

with Punnaga, Arjuna, Champaka, Bakula, Mandara, and Kahlata; with blooming blue lotuses,
Kuravaka, and excellent Karnikaara flowers; with Nandyavarta, Shirisha, and flowers of the
Bilva tree; with auspicious red Oleander; with leaves and flowers of Jaamun, Mango, Palasha,
and flowers of the Shami tree; with Durva grass, Apamarga, and others; and with Vishnukranta,
Kusha, and Kaasha grass - one becomes liberated, hey Ambikaa!

The devotee obtains the desired goal effortlessly, through the budding side-glances of

Lord Shambhu, by worshipping the most sacred Linga during the time of Pradosha and other
auspicious occasions.

THE GREATEST JNAANIS WHO ARE ALSO THE BEST DEVOTEES OF SHIVA

Figeasy adaniy-aprar diramrsh Man AdvsT-gfifa-ant s fgear HReelias:,
AT STAGTIASISTSIRERT garfasil SreUrsodieard gfa-fFsiad: prargaien,
Ay 9fddr fafesr sRifeamsdaArvasecuRh gerafddalsy Axfqdnasear o,
EhGUHTTFAD! IUTRT A MHSIARTEIVSIOSRE GHGHaRT IR AeTdRa: |

Adegr HiFaRgugfaiear TaataATarsTer Tgradd-diaie-Aaa fogamdar & R

Sages Mudgala, Shatarchana, Atri, Bhrghu, the elder brother of Dhaumya (Upamanyu),
Gautama, Maarkandeya, Dadhichi, Garga, Ushanas (Shukraacharya), Munja, Agastya,

and Shaunaka (are all among those who worship Shiva).

Shailaje! Sages such as Durvaasa, Parashuraama (son of Jamadagni), the Great Angiras,
Dattatreya (son of Atri), Vyaghrapaada, Jaabaali, those born of Dadhichi and Mitra,

and Agastya (born from a pot); and among the Devas, the renowned Brahmaa,

Vishnu (slayer of Mura), Indra, Aryamaan, Agni, Vaayu, Varuna (holder of the noose), Kubera
(lord of Yakshas), Yama, Nirrti, and the Ganas headed by Ishaana (are all worshippers of Shiva).
Shive! Skanda, Ganesha whose face became that of an elephant,

the chief of Ganas Nandi, Bhringi, Tandu, Chandi, Riti, the great Subhadraka, Virabhadra, and
Mahabhairava; all these leaders of the Shaivas, with their foreheads marked by the Tripundra and
wearing Rudraaksha beads as armlets, and with minds ever-immersed in the repetition of Shiva’s
names, are the worshippers of the Linga (as the Self) who belong to me.

WHO ELSE ARE DENIED THIS SACRED KNOWLEDGE?
(Those who do not strive to realize the Self-essence within under the guidance of Upanishads, but
are engaged in just the external worship of a Linga outside, are lost to both worlds.)

HAASH HAW TEIHFATRATA: W HHAAAIGAdYSTA ST FrAfed A1 A7 |
Other Munis who are in the Grhastaashrama, who are exhausted by the worldly affairs, are into
the worship of many deities, and do not understand me, hey Shive!
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(Those who not understand the Supreme Shiva, the Self-essence, and see the images of deities as
separate and favour one over the other, are not in the right path of worship.)

PrATEagA YN TATIGACHUTT & HIRADT AcHToACTIANCTATEITPeArIE G FRaA|
TEATS T apAAIII A AL T&: YU HiolerddAded RIAY artae|

Even Sage Vyaasa (Kaanina), driven by the sway of destiny, came to My sacred city of Kaashi
and, standing directly in My presence with his arms raised high (Urdhva-baahu), repeatedly
proclaimed Lord Hari alone to be the supreme God.

Therefore, he is not qualified to recite, nor even to listen to - this ‘sacred, sinless Secret of
Liberation (Mukti-Rahasya) of Mine’ - which is meant strictly for worthy disciples and deserving
ones only (who are purified by devotion to me)!

[This verse refers directly to the famous episode found in the Skanda Puraana.

Vyaasa's Proclamation in Kaashi:

During a period of great famine, Sage Vyaasa resided in Kaashi.

When tested by Lord VishvaNaatha and Goddess Annapiirnaa, Vyaasa stood at Bindu Maadhava / the
banks of the Gangaa, raised his right arm (Urdhva-baahu), and proclaimed the supremacy of Lord Vishnu.

Al Tl G T dIgaged WA deumraer’ A d & SIarcai . |l
True, true, again I say with raised arm:
There is no scripture beyond the Veda, and no God beyond Keshava!

The Freezing of the Arm (Bhuja-Stambha):

As soon as Vyaasa made this assertion, Lord Nandin touched Vyaasa's raised arm, immobilizing and
freezing it in mid-air (Stambhana). Lord Shiva then appeared, reminded Vyaasa of the non-dual truth

of Kaashi where Shiva alone grants Taaraka Brahma Jnaana, and subsequently liberated him from

the curse after Vyaasa composed hymns praising Lord Vishveshvara.

Strict Adhikaara (Eligibility) for Shaiva Esotericism:

In the opening chapter of the Shiva Rahasya, Lord Shiva uses this episode to instruct Goddess Parvati that
this profound text (ShivaRahasya) contains the direct non-dual knowledge of Kaivalya, and must be
imparted only to dispassionate, qualified seekers (Sishyeshu paatreshu) free from sectarian bias or
arrogance. |

cd HFIFITAUGATY] ARy HACUASTURIGR -HETFHAIA-AAAT oAy Ay |

You must swiftly and thoroughly expound (this sacred Secret of Liberation) unto -

the pure and meritorious devotees of Shiva (who are established in the Self-state)

those who are consecrated with sacred ash (of extreme dispassion/with no ‘I-ness and mine-ness’)
and whose minds are utterly immersed in the vast, shoreless ocean of divine love for Me (the Self)
(by mastering the essence of Vedas and Upanishads).

STNveTdes gug W Ad e #AA ey Ranfrafcidaal guafecag gieea|
gedl HRPIRITATdaY UTd AecaTgATchs el gar-s#d FAfd ury Iam & STedl

Reveal this ‘Shiva-Rahasya’ to Jaigeeshavya Muneendra.

This Knowledge leads to liberation and is highly meritorious; and should never be revealed
to any Muni who is not devoted to me.

One will incur sin if it is offered to a man without devotion to me; but if a mind is purified by
devotion to me, he will receive it like a sturdy pot with a proper opening.
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Tl AT FHAA! dGTecl [RAGTRAT- QAT R e G AT STAATIRHATHHAT: |
T Hha ARAR al: UTeIEHGT o ||

Hey Ishvari! Whosoever are My foremost devotees -

the wise and noble-minded, who are deeply devoted to the teachings of Vedanta for the
attainment of the highest essence of Wisdom,

those who are tranquil in heart, whose senses are thoroughly subdued,

and who remain unshaken by the boundless delusions of the worldly masses -

all of them must always be protected and sustained by You with Your supreme boons (that lead
them towards the highest state of Realization, by removing all the obstacles in their Knowledge-
journey).

Soota spoke:
& TRCAT HETeS

PRI -Addeg-Heg e-de>dlcp ool -hld IUH-HE A -UTdcf1ATaeh: |
TSCar-Amy Hid fARIE-#ad REiafgedar aresamiEedereeiaay: JdhdeATd: |

Beholding the fully blossomed lotus-face of the Divine Mother - which is the very fountainhead
and seed of boundless bliss for His own three eyes -

Lord Shiva, the Consort of Paarvati - whose own facial countenance radiates like a pure,

fully bloomed white water-lily -

and then looking upon the Sage (Jaigeeshavya), who stood before Him with an exceptionally
noble mind, who is the most disciplined among the wise and whose noble consciousness had been
completely purified through the continuous practice of the complete eight-limbed yoga -

(Lord Shiva began to expound the sacred mysteries) and said -

(Ashtaanga Yoga -(eight-limbed yoga) -
Yama, Niyama, Aasanaa, Praanaayaama, Pratyaahaara, Dhaarana, Dhyaana, Samaadhi)

Shiva spoke:
gdlsT HaaraR FEerdreen Fiaemsei: [gaed AT emrHe e d@rcaarssatied: |
Bhuvaneshvari, this Muni who is devoted to Shankara is purified his mind, and is the best of

Munis in the three worlds; and Your son Skanda is a master of all the Vedas and other texts based
on them, as trained by you.

TURY daTACATIRHGIET VSTaad: WAl T8 AT AgH AR STcardaT i
At present, let this Muni attain the ‘Jagat-sanctifying essence of My radiant splendours’
from the ‘one with six faces, which act as the sun to bloom your lotus face’.

TP GBI GAdRDEdd A TISHHATSHRRYATATETHITS cafd HAT HURBATTHHH |
Hey Shive! Skanda, the subduer of the demon Taaraka, who was like a child in your lap, heard
this auspicious and sacred (secret) spoken by me to you.

VISHEEIIGATGATHAE: GOUTTg AT Hiel ART CEITFHIDATIRIGUTRA: |
Let him now nourish this Muni with the nectar-drops of the stream of stories arising from the
Shaiva Secret, flowing from his six mouths like the six streams of immortality.

Sfiycga@resial FfAaRuaed Ad QAT Uq Hafed degddelechal e

Let the ‘Best of Munis’ hear this Shaiva Secret from the lotus-like mouth of Jaigeeshavya. Those
who hear it become true Shaivaites, eternally possessed of the singular realization of Great Bliss.
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AAVFATHRIET ASHLPATUIUUTAICHT HeFc G ATHAUTAUIAATE! &id TP haet |
Devi! The minds of others are not inclined toward this festival of drinking the nectar of Shankara’s

stories; only a few, whose minds are nourished by drinking the nectar arising from devotion, truly
realize it.

deedITIaRERYITH Ad TET AAT g GAATETAT doladl Feed &d HA|

TheaATGIAETRIA &G dl, IoTYAT J Uid |

This Shaiva Secret, which is easily understood through the essence of Vedantic inquiry, was given
by me to Devi. By her, to whom I had imparted this Knowledge because of extreme affection,
it was given to Skanda, the Destroyer of Asuras. Now, go to Skanda.

Soota spoke:

gcghisal MRGIHAA T car HATTIAN| Fear AFHUS ST AT Fahl HAAlealTa ||

Having heard these enchanting words of the Lord of the Daughter of the Mountain,
the Muni left that place and started his journey towards Skanda’s abode.
Having bowed to the feet of Shambhu, he departed quickly accompanied by the best of Munis.

gt Ager I3t ayuiaéear gudgd:
HeTH IOTUCAATITAPIEIEETTETEIAT HBTAT NI IAREE AT A e g |
Deva also along with Devi and other Suras and Ganas, returned to Kailaasa, even as the Ganas

played many musical instruments, and the Suras sang hymns in his praise -
being intent on granting the four aims of life to his devotees, and absorbed in the bliss of the Self.
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Then the noble Brahmin Jaigeeshavya,

whose head bent towards the earth in humbleness (Ilaa-milan) (Ilaa- ground, earth),

having worshipped and saluted ‘Shambhu, Shiva, the Lord of Yajnas’ - went to meet Skanda,
for the purpose of realizing the ‘exalted spiritual knowledge’ (Udarthavedana) taught by Skanda.
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END OF THE FOURTH CHAPTER IN THE FIRST PORTION
TITLED
‘JAIGEESHAVYA ARRIVES’



